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Sermon on the Epistle for Rogate Sunday. 
James 1, 22—27. 


In order to be a Christian, the first requisite is knowledge; for 
Christians become such by faith, and in order to believe a person 
must be informed regarding the matters which he is required to 
believe. To the end, therefore, of informing men, God, in the first 
place, raised up the prophets of old, and directed them to proclaim 
the great truths which He desired to communicate to our ignorant 
.race. And to their sayings— so Peter instructs us—we do well 
if we take heed. With this end in view, God, in the second place, 
had the Scriptures written, which are profitable for doctrine and 
instruction in righteousness and are able to make men wise unto 
salvation. With this end in view, God, in the third place, sent 
His own Son, whose life on earth was entirely taken up with the 
duties of a teacher. With this end in view, the Son, in\the fourth 
place, established the office of the ministry, and commissioned His 
disciples to teach all nations. 

Nor is it a smattering of knowledge na is necessary unto faith. 
Whatsoever things, namely, were written aforetime were, written for 
our learning. The faith that endeavors to learn is limited only by 
the Revelation. And while, indeed, not all that is written in the 
Scriptures bears the same relation to our salvation, yet nothing is 
of such little importance that an earnest Christian may neglect its 
knowledge when it is offered him; and no one certainly can be 
saved who willfully despises and. gainsays any revealed fact. 

Neither is it a superficial knowledge that is required for a 
sound and strong faith. We are exhorted to meditate in the Scrip- 
tures day and night, and not to allow its words to depart from our 
mouths. God has promised the believing disciples His Spirit, who 
is to lead them into all truth. 

Defective instruction in matters spiritual can make out of a 
person a short-sighted stickler for a certain truth at the expense 


66 SERMON ON THE EPISTLE FOR ROGATE SUNDAY. 


of other revealed truths; and superficiality in Christian instruction, 
as a rule, begets error, and produces Christians who are not able to 
show the reason why they believe what they believe. 

_ Knowledge, therefore, is indispensable in a Christian, not only 
in the beginning, but also in the middle and end of His course 
as a believer. 

And yet the Christian Church must not be looked upon as a 
society for the cultivation of learning, or a club for the study of 
religious literature, or a school of philosophers. Knowledge is, with 
the Christian, not an end, but only a means to an end. “If ye 
know these things,” our Lord says, “blessed are ye if ye do them.” 
And He has held out no glad prospect to the servant who knew His 
master’s will, and had not prepared himself, neither had done accord- 
ing to the master’s will. 

The Epistle lesson before us makes it my duty to speak to you 
of a type of Christians which it is sad in the extreme to contemplate. 
St. James calls them 


HEARERS ONLY, and shows, 
1: Who these people are; 2. How they can be helped. 


ile 

As a rule, we regard it as a hopeful sign when a person reads 
his Bible at home and begins to go to church. By these acts he 
~ places himself at least within reach of the means of grace, and as 
we have the promise that the Word of God never returns void, but, 
being quick and powerful, always effects the Lord’s purposes, we 
are confident that good will result to such a person. Nor does 
St. James intend to discount our confidence, but he means to direct 
and shape it, so as to insure its realization. For when he warns us: 
“Be ye doers of the Word, and not hearers only,” he evidently 
approves of hearing, and nothing is more foreign to him than to 
speak lightly of Bible reading and of church attendance. This text 
cannot be used, as some have used it, to discredit the external use 
of the means of grace. Occasionally we meet with people who 
claim that they can be as good without the church and the Bible 
as with them. They will cite to us instances in which members 
of the church show by their actions that church attendance evi- 
dently has not benefited them; and they will say triumphantly, 
_“Now what good is there in going to church?” In one respect such 
critics are useful to the church; they prove, by their very carping, 
that they expect, to see good results from a person’s church attend- 
ance, for else why should they show any surprise at not observing 
such results? They know what church going is for; and their 
criticism merely serves to quiet their own conscience, which reproves 
them for not doing what they know they ought to do. 
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But our attention is now drawn mainly to those unhappy church- 
goers, who give the non-church-goers: reason to believe that church 
going profiteth not. They are evidently doing the church harm. 
Still, it is not so much the harm which they are doing the church, 
as, rather, the misery which they inflict upon themselves, that we 
shall have to consider. The apostle tells us that they are “deceiving 
their own selves.” And their self-deception is strikingly shown by 
the following illustration: “If a man be a hearer of the Word, and 
not a doer, he is like unto a man beholding his natural face in a 
glass: for he beholdeth himself, and goeth his way, and straightway 
forgetteth what manner of man he was.” 

A person steps before a mirror. We know what his object. is: 
he desires to see his natural face, and to make sure that it is as it 
ought to be, clean and as comely as the Creator has made it. He 
discovers blemishes: here is a spot that should be removed, there 


a deforming growth is seen that might yield to proper treatment; 


here are seen impurities which indicate inattention; there weird 
wrinkles appear that might possibly be smoothed out. While look- 
ing, the person grows thoughtful; plainly he is affected by the 
discoveries he has made. He looks with a determination to discover, 
if possible, more defects, and he finds more. He is displeased and 
resolves to render his countenance more agreeable. With such pur- 
poses formed he leaves the looking-glass, and does—nothing. The 
mirror removed, his thoughts revert to their old romping places of 
evil, and his desires run in the same old ruts whence he gathered 
the filth which he had observed on himself a minute ago. He has 
promptly forgotten what manner of man he was. 

The application of this parable is to the person who hears the 
Word without enacting it. The mirror in this instance is the 
Word of God, especially the Law, from which we derive the knowl- 
edge of sin, but also the Gospel, by which we are to judge our 
relation to God under grace. The person sits down at his Bible, 
and as he reads he becomes aware of a clashing between the contents 
of the pages before him with what he finds in his heart. He con- 
tinues reading and discovers more discrepancies in his life; there 
are spots in his inner face, and sad deformities. He now turns his 
attention seriously to the question how to remove them; he forms 
earnest resolutions for altering his conduct, and determines to quit 
those practices which have spoiled his spiritual countenance. Then 
he closes his Bible; the mirror is removed; and the person is found 
the next hour at the same works which had given him the heartache 
of an hour ago. 

This same thing occurs in church, Any sermon in which Scrip- 
ture is expounded performs the functions of a mirror; it brings 
the hearer face to face with his own inner self. As he listens to 
the preacher, there is a consciousness of certain matters aroused 
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in him. The Word has come to him; he begins to think that the 
preacher is addressing him personally. The impression becomes more 
lively as the sermon proceeds. A feeling of uneasiness arises and 
grows more intense; there is discomfort, unrest, pain, and out of 
these spring not unfrequently serious resolutions to make amends. 
Presently the preacher pronounces the Amen; the looking-glass is 
gone; a minute later our worshiper finds himself on his feet with the 
congregation singing the doxology, and the next minute he is outside, 
engaged in an indifferent conversation, and by the time he reaches 
his home there is hardly a trace of the impressions made by the 
sermon remaining in his memory; he has completely forgotten what 
manner of man he was. 
Another scene: We are at the bedside of a sick person; we 
improve the good opportunity which the Lord has made for the con- 
veying of His Word to the patient by speaking to him from the 
Book of Life; we read to him and apply what is being read. The 
same effects result: a peculiar thoughtfulness comes over our patient, 
followed by remorse and purposes of amendment. A few weeks later 
we meet him again; the goodness of God has given him another 
lease of life, and how does he employ his restored health? He has 
relapsed into his former ways, forgetting what manner of man 
he was. 

Instances like these might be multiplied. Now, what does the 
apostle mean when he describes such hearers as persons “deceiving 
their own selves?” He means that their hearing, instead of bene- 
fiting them, can only harm them, For they will regard their good 
resolutions as acts performed; they will screen their lack of serious- 
ness, their indifference and their neglect, by a cover of devoutness; 
their acts of worship will in the end become sheer mechanical per- 
. formances which leave the heart as bare and empty as if they had 
never been undertaken. Yet they will set a high value on them. 
Yea, such hearers will finally grow callous, having accustomed them- 
selves to be satisfied with a passing emotion, a sentimental touch 
upon their sensitive nature, and the shedding of a few rather un- 
natural tears. They have become actually unimpressible, at any rate 
they remain unresponsive to any serious effort. If you reprove 
them, they offer no resistance; if your keen words strike them, they 
do not wince; if you demand promises of a change of conduct they 
will give them. They will hear you; but do as you teach them? 
Never! 

Such a conduct, if long continued, especially when the person 
has been seriously affected by the Word and has then put it away 
from him, can result in hardening. It may come to this, that the 
person who is habitually a hearer only, by his utter indifference and 
irresolution, blunts to himself the means of grace and makes his 
heart like the hard-trodden path, from which the birds pick every 
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seed as soon as it falls upon it. That is the final result that springs 
from the sin which our text chastises. Hearing without doing, 
preaching without practicing what is preached, will bring ool the 
greater damnation. 

Is there a remedy for such unfortunate hearers of the Word? 
Yes, St. James says: “Whoso looketh into the perfect law of liberty, 
and continueth therein, he being not a forgetful hearer, but a doer 
of the work, this man shall be blessed in his deed.” The apostle in 
these words still continues the figurative mode of speaking which he 
had adopted before, but he introduces two new features. In the 
first place, he now speaks of a person looking through, 7. e., with 
‘head bent forward straining his eye to catch sight of something 
which he had not noticed before. And this, which taxes all his 
powers of vision, the apostle, in the second place, calls the law of 
liberty. What is that? Christ assures His hearers that, if the Son 
shall make them free, they shall be free indeed; again, that His 
words shall make them free. The words of Christ are the Gospel, 
and the Gospel makes those who believe it free from all the sins 
they have committed, and from the power of sin to which they are 
exposed. The looking, therefore, of which the apostle speaks is the 
believing look-of a penitent sinner, who, after beholding his own 
vain conversation mirrored to him in the Law, sees beyond the Law 
Him who has fulfilled the Law, and who offers him His aid in over- 
coming his sins. And the sinner now bends forward to catch the 
glorious sight, allowing it to fix itself indelibly upon his heart, so 
that when he steps back, and the vision is withdrawn he cannot 
forget it. This sight of the glories which the law of liberty afforded 
him, haunts him wherever he goes. He is assured that he has been 
redeemed from the sins that beset him, that have caused so much 
painful reflection and heartache, and in whose grasp he found him- 
self a powerless being. He has been filled with a new strength to do, 
where before he found not even power to will. 

The Sunday sermon now becomes to him not merely the rule of 
life for the week, but also the source of strength for the tasks of the 
week. He begins to exhibit that true religiousness which our text 
demands: he bridles his tongue; he is careful of offending either 
God or man by what proceedeth out of his mouth; he looks up the 
poor and forsaken in their abodes of suffering; he is no more seen 
joining the world in its contaminating practices. 

To any one who knows God’s Word it is easy to understand 
what it is in reality that our text condemns in the listless looker, 
and what it is that it commends in the attentive looker. It is not 
want of effort in the former, or strong application in the latter, 
but it is unbelief in the one, and faith in the other. So long as 
Bible reading and church going are looked upon merely as tasks 
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to be performed, as a service which is needed by God, we are doing 
slave’s work, which profits nothing. If God had commanded any 
other work, we should probably perform it in the same listless, 
perfunctory manner. We remain on the surface of things, because 
we shut out the light that comes to us from the Word, by squinting 
at the truths which it proposes; we keep the full effect of grace out 
of our hearts, because we are loath to let go entirely of our old 
habits. We do not really believe that God and our Savior mean 
well with us, when they both counsel us to forsake what we love, 
and to embrace that which our flesh hates. We may not actually 
dispute the truth of the Gospel, the forgiveness of sins, and the 
new life under its renewing and hallowing influence, but we make 
no practical use of it, wntil the happy moment arrives, when by the 
mysterious working of the Spirit we look through into the perfect 
law of liberty. It is only when we have begun to believe, when, as 
James puts it, the Word has become mixed with faith in our hearts, 
that the darling sins of our past conversation come to be regarded 
as sons of the bondwoman in us, Ishmaelites, that have all this time 
been scoffing the heir of God, and keeping him in bondage to whom 
they should have been in subjection. 

My beloved hearers, if you are forced to acknowledge to-day 
that you have been among the forgetful hearers of the Word whom 
our text reproves, there is still hope for you, and you must not 
despair. But that hope is not in the Law, as I fear you have 
believed hitherto; what you need is not a preacher who will picture 
to you the horrors of your impending fate; I rather am inclined to 
believe that you are more than convinced of that, and that you 
have gone about with a bad conscience for a long time. But what 
you need is the Gospel, at which you have looked askance, either 
mistrusting its free and. unconditional invitation, or its power to 
effect that in you which it promises. Have you not been thinking 
all this while that Christ and His Gospel could effect no more in you 
than you have tried to effect? Have you not actually limited the 
powers of your Redeemer’s saving grace to your own abilities? Have 
you not actually, while professing to be children of the Gospel, been 
bondsmen of the Law? If so, make an end of this state to-day. 
Look through the outward veil of the Word, which seems to speak to 
you of nothing but duties, which seems to make demands that you 
acknowledge to be just, but find no strength to comply with. Look 
through this outward cover, I say, and hear in the Word that dismays 
you the voice of your divine Helper. Whatever it is that has 
checked your spiritual progress, whether it is the lust of the flesh, 
intemperance and unchastity, jealousy and envy, hatred and revenge- 
fulness, stinginess, or any other sin from which you find it difficult 
to rid yourselves, only believe that He who chastises these sins can 
and will also take them away, and put your feet in an even place. 
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Look through and behold Christ in whatever you read or hear of 
the divine Word. He is present in every letter of the Scripture, not 
as your judge to condemn you, but as your Good Shepherd to gather 
you into His fold. He invites you to-day, as He has invited you 
many hundred times: “Come, let me help you; come, let me give 
you rest unto your soul; come, let me make you free from your 
shackles.” In and through Him the hearers of the Word become 
doers, and outside of Him there is no possible way to an active 
lively faith, and to true religiousness. “Look unto Him, and be ye 


saved!” Amen. 


Sermon on the Gospel for Ascension Day. 
MARK 16, 14—20. - 


The festival which we celebrate to-day should incite all Chris- 
tians to joy, because it serves to assure them of their salvation. To 
this end we celebrate it. We do not celebrate this festival in the 
mistaken notion, that by it we are doing God a service, nor in the 
superstitious belief, that this day has a peculiar dignity and virtue, 
nor in the pharisaical conceit, that we are thereby meriting for our- 
selves a higher degree of the divine favor. No, it is not our honor, 
but the honor of God and of our Redeemer, blessed for evermore, 
that we are seeking by this special service, which gives us an oppor- 
tunity to contemplate the beautiful and glorious miracle with which 
the Savior quit the scene of His earthly activity. We study the 
adorable signification and consequences of this act as they relate 
to His Church on earth and to every member thereof in particular. 

Even a bare review of the story of the Ascension as recorded in 
Acts must rouse joyful emotions in us. We are informed that while 
engaged in conversation with His disciples the Lord was suddenly 
raised from the earth and mounted higher and higher, and that the 
disciples followed Him with eager eyes until an intervening cloud 
shut Him out from their view. Now, it is not at all according to the 
nature of human bodies to soar, birdlike, into the clouds; nor did 
such a spectacle occur in the ascension of the patriarchs Enoch and 
Elijah of whom the Old Testament tells us. For as regards the 
former, Scripture briefly states that because he had led a godly life 
the Lord took him, and he was seen no more, which words seem to 
indicate that Enoch’s removal was not observed by human eyes, 
while the ascension of the Prophet Elijah was by means of a chariot 
of fire, drawn by fiery horses. In the instances of these two men, 
death was superseded by a special ruling of the Almighty; they were 
translated into the heavenly life without having tasted death. In the 
ascension of our Lord, however, we behold the nature and qualities 
of the new glorified bodies of the resurrected, with which we all 
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expect to be clothed when we shall put on immortality. That body . 
shall share the properties of the body of our risen Lord. It shall no 
longer be this bulky mass of flesh with its present imperfections. 
‘Like the body of Christ during His forty days’ sojourn on earth from 
Easter to Ascension, our bodies, too, shall go whithersoever they list. 
Grave and tomb, nor any material substance, shall form an obstruc- 
tion to them. Fleet as our thoughts are now, so shall our limbs 
be then; we shall be able to traverse the limits of the universe in 
the twinkling of An eye. 

Still, while this advance information concerning things to come 
is, indeed, valuable to believers, it may be questioned whether it is a 
sufficient compensation for the withdrawal from: earth of the Savior’s 
visible presence. Even if we were to be without this information, 
our faith could still be a joyous and cheerful looking for our happy 
consummation; for strong believers before us have had thus to 
wait. Undoubtedly, therefore, there is connected with the ascension 
of the Lord a higher signification. To ascertain what this sublimer 
meaning is shall be our pleasant task on this festival day. 

Our Gospel is a condensed statement of the chief events in our 
Savior’s life from His resurrection to His ascension. It recounts 
His last orders to His followers and His departure from them. The 
Lord bears Himself like a king in His last conversation with the 
disciples, and when He leaves them, it is as if He were setting out 
‘for His eoronation. Accordingly, I desire to show that 


THE FESTIVAL OF THE ASCENSION OF OUR LORD IS THE 
n FESTIVAL OF HIS CORONATION. 
This is shown, 
1. By the preparations which He makes prior to His ascension; 
2. By the ascension itself ; 
8. By His activity on earth after His ascension. 


1. 

St. Mark, as is his custom, has stated the event under considera- 
tion in brief form. We shall connect with his account the accounts 
of the other evangelists, covering the period of the forty days of the 
Lord’s sojourn on earth after His rising. 

Our lesson opens up with the account of an event which 
occurred on the evening of Easter Sunday. After ‘the Lord had, at 
nightfall, revealed Himself to the disciples in the inn at Emmaus, 
He appeared late in the evening to His assembled disciples in the 
city of Jerusalem. The report of the resurrection had seemed to the 
disheartened disciples too good to believe, and it was the Lord’s 
intention, at His first visit in their midst, to give them a strong 
assurance that they had not heard an idle tale, and to rouse if them 

a cheerful trust. But after the last doubter Thomas had had his 
misgivings removed, the Lord made preparations for His departure, 
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not, however, without having held one more extended conversation 
with His disciples. 

To this end He had ordered His RER: to meet Him on a 
certain mountain in Galilee. Not only the eleven apostles, but also 
the women who had followed and served Him, and besides, a larger 
eirele of His believers, numbering at least 500 persons, attended this 
meeting. Before this assembly the Lord appeared in His majesty 
and addressed His disciples as follows: “All power is given unto 
me,” ete., Matt. 28, 18—20. “He that believeth,” ete., Mark 16, 16—18. 

By this wonderful address the Lord introduced Himself to His 
followers as a king, and this address is, as it were, His speech from 
the throne. But what.a matchless king is this King Christ, and of 
what an incomparable kingdom is He speaking! Note, in the first 
place, the extent of His kingdom, in space and time. Heaven and 
earth is comprised within it, and all creatures, chiefly all men, shall 
be gathered as royal subjects under this King’s scepter. Moreover, 
this kingdom is to last to the end of the world. If an earthly ruler 
had spoken words like these, we should either regard him as a 
dreamer or a braggart. For did even the mightiest Caesar, at whose 
word thousands of trained soldiers would rush into battle, ever con- 
ceive the thought of entering upon a conquest of the world and 
making all nations on earth his tributaries? Did an earthly prince 
ever imagine in sane mind that the heavenly armies of angels must 
obey his call? Did any potentate ever advance the extravagant 
claim that his rule would extent uninterruptedly through the cen- 
turies, defying every change in a world where nothing is permanent? 

_ But the peculiar character of the kingdom of Christ is shown, 
in the second place, by the means whereby it is established. For it 
is not to be set up by might and violence, sword and cannon, march- 
ing armies and storming squadrons, but by the peaceful method, of 
exhortation and invitation, by unlettered fishermen simply preaching 
truths, which are to confound this great world that is proud of its 
intelligence and self-complacent in its virtuousness. And this preach- 
ing shall be accompanied for its corroboration by astonishing 
miracles, which serve, as it were, as ths credentials of the heralds 
of this King. 

And lastly, what is the end for which Christ desires to establish 
such a kingdom? It is not a selfish, carnal end. He does not 
intend to ransack the world of its treasures, to reduce men to politi- 
cal serfdom, and then to live a life of luxury and wantonness with 
His companions; but He states that His aim is the salvation of the 
believers, and the averting of damnation from unbelievers. In this 
kingdom people of this sin-polluted world are to be cleansed from 
their iniquities and educated for the life to come. This kingdom 
is to afford comfort against all the ills of this present life. 
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Verily, a king, who can establish such a kingdom is more than a 
‚man; He must be the King of kings, the eternal, almighty Lord and . 
God of heaven. Hence, in this address the Savior has revealed His 
divine nature, according to which He has been, even before the 
foundation of the world, the Lord of heaven and ‘earth, and has 
held His throne not as a fief at the hand of some one mightier than 
He, but by His own authority and plenitude of power. And yet, 
‘we hear Him say that this kingdom has been given Him. Yes, it 
has been given Him according to His human nature, when He 
became man. For a reason He had abdicated the constant and 
plenary use of His royal prerogatives. He is now quitting the state 
of humiliation. He now assumes a regal aspect, and makes His 
human nature His copartner in government, ruling henceforth as 
man in‘the place of all men, as before He had suffered as man in the 
place of all men. 

2. 

Continuing, St. Mark describes the ascension itself as follows: 
“So, then,” ete, Mark 16, 19. The ascension did not occur imme- 
diately after the afore-mentioned address on the mountain in Galilee, 
but after that address the Lord ordered His disciples to return to 
Jerusalem, where He met them at the end of the forty days, and 
conducted them to Mount Olive, where in the night of His betrayal 
He had suffered His greatest agony. That place which had wit- 
nessed His deepest humiliation was now made the scene of His 
greatest exaltation. 

From Mount Olive He ascended in the presence of His dis- 
ciples. His withdrawal seemed a local separation, and yet He did 
not withdraw from them locally, as Enoch and Elijah had withdrawn 
from their fellowmen when they went to heaven. For after the 
| eloud-gate had closed behind Him, the Lord did not continue rising 
higher and higher through the starry firmament and the limitless 
ether, but entered forthwith upon His majestic rule. The angel’s 
host received Him with songs of triumph, as they had conducted 
Him to earth with anthems of praise at His birth; and he was led 
to the throne of His Father, there to take His place at the right hand 
of majesty. He received, according to His human nature, the scepter 
of omnipotence, and was invested with the dignity of Ruler of the 
universe. There was, indeed, no ivory chair placed for Christ, nor 
was a golden diadem put upon His head. In the language of Scrip- 
ture the right hand of God denotes the omnipotent power of God, 
and to sit at the right hand of God signifies to exercise dominion 
with the almighty God. God is not a man that we should distin- 
guish His right hand from His left; nor is the heaven into which 
Christ ascended the created firmament within which the clouds and 
the stars move, but it is the uncreated heaven of bliss, which has no 
limits in space; it is that glorious state where the saints behold 
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God face to face. Hence, Scripture states not only that Christ 
ascended into heaven, but that He ascended above all the heavens. 
_ It was not for the purpose of displaying before the eyes of men 
His divine majesty that the Lord ascended to heaven, but His 
ascension was a necessary part of His Savior’s work. Scripture 
testifies that in His ascension Christ has led captivity captive, has 
stripped principalities and powers of their might, and has made a 
show of them publicly. Like a victor returning from battle, Christ . 
has led our enemies chained behind His triumphal chariot. Sin, 
death, and hell have become His vassals, and He is the first man 
who has passed through the barred gate of paradise, which was 
closed upon our truant ancestors. In Him the grave has yielded up 
the firstfruits of them that slept, and the Father’s many mansions 
have in Him received the forerunner of many thousands, who are 
now striving thither in faith. And lastly, since His ascension our 
Lord has entered upon His duties as our everlasting High Priest, 
making intercession for us at the throne of God unceasingly. 


3. 

It remains to be seen how Christ, our King, exercises His author- 
ity on earth after His ascension. St. Mark informs us regarding 
this point as follows: “And they went forth,” etc., Mark 16, 20. 
It is now nearly two thousand years since the ascension of the Lord, 
and the history of the world and of the Church within this long 
period is one uninterrupted witness to the ascension-rule of our 
exalted Lord. It was not a small task which was given the few dis- 
ciples to perform. They were to achieve evangelization of the 
world against mighty odds. Heathen philosophy and pagan power 
opposed them with all the cunning and might at their command. 
They seemed but indifferently equipped to cope with such a tre- 
mendous opposition, and many a time it looked as if their missionary 
enterprises should prove an utter failure. But through fiercely rag- 
ing persecutions, through oceans of blood, and volcanoes of fire, the | 
heralds of Christ’s Gospel have marched onward. There was not a 
sword drawn in the defense of the cause of Christ by the true fol-' 
lowers of the Lord; there was not a cannon discharged; there were 
no political alliances formed, no civil.laws enacted to confirm His 
rule. Silently, imperceptibly, the Word of the Cross forged through 
all obstacles, leveled mountains of pride, filled up morasses of vice, 
bridged over chasms of despair. We see the work, at present, well- 
nigh completed,.or rather, we view it completed a second time. The 
world has come under the rule of Christ, and His enemies have been 
crushed at His footstool.. Christ has verified the words of His final 
address to His messengers. 

And He continues to verify them. The preaching of Christ 
Crucified, while still a stumbling-block to the self-righteous and 


x 


76 SERMON ON THE EPISTLE FOR PENTECOST SUNDAY. 


foolishness to the self-wise, is bringing sheep and lambs into the 
fold of the Good Shepherd every day. The Gospel has lost none of 
its power. Christ is with the Church alway, even unto the end 
of the world. 
But how about the miracles, the signs following—are they 
still wrought? It is true, our pastors do not, like the apostles, walk 
through the towns laying their hands on the sick; there is not 
‘such a public exercise of the power of exorcising devils; and fabulous 
cures, as in the days of Peter and Paul, are regarded with just 
suspicion in our time; for we have been warned against false 
prophets and false Christs, who shall work lying signs and wonders. 
To understand this absence of the miraculous powers in the Church 
of to-day, we must not lose sight of the original purpose of these 
miracles: they were simply to confirm the preaching of the Word. 
They were extraordinary credentials to serve extraordinary mes- 
sengers of God during an extraordinary period in the history of the 
Church. After an ambassador has handed his credentials to the 
government to which he is accredited, his passport is not demanded 
of him again and again. The question has been settled, and he is 
received wherever he goes as in good standing, even if he has not his 
credentials with him. If a time should arrive when the Church 
must be accredited afresh to the world, no doubt the Lord would 
find ways and means to that end. Meanwhile, however, there are 
miracles wrought by believing Christians in pulpit and pew that 
are not recorded, but also belong to the realm of the marvelous. 
It is a miracle when infidels who came to scoff stay to bless, when 
slaves of vice turn to saints, when a handful of poor people accom- 
plish by prayer wonderful achievements in charity. Christ still 
rules. Amen. 


Sermon on the Epistle for Pentecost Sunday. 
Acts 2, 1—11. 


Our Creed follows up the profession: “I believe in the Holy 
Ghost,” by these words: “a holy Christian Church, the communion 
of saints.” The intention is to declare that the work of the Holy 
Ghost, in whose honor the present festival is celebrated, is inseparably 
connected with the Church. The Church of which we speak in the 
Creed is not a building of wood and stone, but a community of 
certain persons, who are called Christians, because they believe Christ 
to be the Son of God and their Redeemer. This Church St. Paul 
describes figuratively by comparing it, firstly, to a city, and, secondly, 
to a building. He says to the believing Ephesians: “Ye are no 
more strangers,” etc., Eph. 2, 19—22. In this figurative description of 
the Church we note, first, that Christ is called its corner-stone. The 
corner-stone represents the point of strength in a structure; it is to 
support the entire building and to give it solidity. Christ has by. 
His vicarious life and death furnished a basis on which the faith 
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of His disciples is to rest. For use as the corner-stone of the invisible 
Church, Christ had been set aside by the Father from the beginning, 
Is. 28, 16. St. Paul states that this foundation cannot be improved, 

a Cor. 3, 11. The Jews had rejected this stone, by disregarding the _ 
claims of Christ to divine sonship, and despising the salvation which 
He proclaimed. But God had in eternity resolved that upon this 
stone, that is, upon the saving merits of His Son, should be reared 
that glorious edifice of the communion of saints which should, offer 
spiritual shelter to all penitent sinners, which should rise invisibly 
above all the continents of the earth, and in which the Gospel of the 
cross should be preached in all the ‘languages of the earth. 

When the Savior’s work had been accomplished, the hour had 
arrived when God, in a public and solemn manner, announced to 
the world that the grand work of spiritual church-building ‘should 
begin throughout the world. For this announcement God had by a 
special promise appointed the day of Pentecost. Accordingly, the 
“wonderful acts of God” on the day of the outpouring of the Holy 
Ghost may be regarded as 


THE SOLEMN INAUGURATION OF THE CHRISTIAN CHURCH. 


This event 1. Was well timed; 
2. Was wonderfully ushered wm; 
3. Proved effective at once. 
1. 4 

Our Epistle calls attention in v. 1 to the time of the miraculous 
outpouring of the Holy Ghost. The Savior had commanded His 
disciples not to depart from Jerusalem, but to wait for the promise 
of the Father. This careful instruction indicates that the Lord had a 
special reason for choosing a particular day for the wonderful work 
which our present festival commemorates. What was that reason? 

In the ancient Church, just as in the Church of our time, there 
were three main festivals: the feast of unleavened bread, the feast 
of harvest, or of firstfruits, and the feast of ingathering. Pentecost 
was the second of these festivals: the name Pentecost denotes the 
fiftieth day after the Passover, or Easter. Palestine lies about on a 
line with the Carolinas. Accordingly, the harvest of cereals in 
Palestine occurs at the close of spring. About the time of Pentecost 
the barley and the wheat had already been gathered, and Pentecost 
was a harvest festival, and brought a glad concourse of Jews with 
their offerings to the Temple City. On the three festivals afore-men- 
tioned all the male members of the Church had to appear before the 
Lord. This accounts for the unusual concourse of people from all 
parts of the world during this time. On the particular festival when 
the outpouring of the Spirit occurred, there were at Jerusalem, from 
the Eastern countries, Parthians; Medes, Elamites, and Mesopota- 
mians; from the Northern countries, Cappadocians, Pontians, Asi- 
atics, Phrygians, and Pamphylians; from the Southern countries, 
Egyptians, Libyans, and Arabians; and from the Western countries, 
Cretans and Romans. From the four points of the compass wor- 
shipers had assembled, and among them were men from the most 
populous cities of the world, even from imperial Rome, the capital 
of the world in those days. The festival over, these men intended 
to return to their homes. 

We now begin to surmise the great intentions of God in fixing 
this day for the outpouring of the Spirit. God purposed to secure 
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the spread of the Church of His Son from the moment it was 
solemnly inaugurated. All the strangers that were crowding the 
streets of the Holy City in those days were to become eye- and ear- 
witnesses of His work, and were to carry the glorious news to the 
utmost confines of the then known earth. The apostolic commission 
had directed the disciples to go into all the world, to make disciples 
for their Lord by teaching and baptizing nations. Well might the 
apostles have faltered when hearing of this immense scope of their 
labors.. In the days which they spent in that upper room at Jeru- 
salem before the day of their full and final equipment for their 
great work they may have mused and calculated the possibility of 
ever carrying out their commission. The world was wide, and they 
were but a handful of men; many were the languages of the earth, 
and they knew but one, their own Galilearr dialect. And now behold, 
on Pentecost Day they find themselves before a vast congregation 
which seems to have assembled on purpose from the ends of the 
earth to dispel their fears that the Gospel could ever be brought to 
all people. God had procured for them a congregation, which, when 
dismissed, would carry the seeds of the life-giving truths further in 
a year than they could have carried them in twice a man’s life. And 
with this motley congregation the apostles find themselves conversing 
with the greatest ease; »faultlessly they tell each man in his mother- 
tongue of the crucified and risen Redeemer, and even the learned 
rabbis of the synagogue are marveling at the exactness with which 
these uneducated Galilean fishermen are speaking the ancient Hebrew’ 
of the Scriptures. Thus God had not only well-timed the inaugura- 
_ tion of the Church of His Son, but had also furnished in abundance 
all the means necessary for its successful propagation. 
But the time was well chosen for such an event in still another 
respect. The old Church of the scribes and Pharisees had on this 
day come forth in her glory. The high priests were still boasting 
their alleged success in putting an end to the teaching of Jesus of 
Nazareth. They were hoping that with the removal of the Teacher 
the disciples of the new sect would soon be dispersed. And it is 
possible that this Pentecostal assembly was intended to witness 
special efforts on the part of the synagogue to prove that they were 
still the Church of God, and that they had suffered no loss of their 
authority. But whatever hopes the enemies of the Lord may have 
entertained during these days, they were all dashed to the ground 
when the day of the outpouring of the Spirit had dawned. In a 
moment the mighty hand of God had torn the fabric of lies which 
they had tried to weave around the name of Jesus; in a brief hour 
the scepter which they thought they had regained was wrested from 
them, finally and forever; and they were made manifest as the 
powerless defunct body which they had been for years. This day 
buried the Church of the past, and brought in the Church of the 
future. 
2. 


How gloriously was the Church of the new covenant ushered in! 
Luke relates: “Suddenly,” ete., vv. 2. 3.. In the stillness of a sum- 
merday, while the worshipers were just preparing to go to the 
temple, there is suddenly heard a roaring noise in the air, which 
brings the people into the street with anxious looks and excited 
inquiries. All eyes are presently turned into the direction of one 
house, which is filled with an unearthly light and smoke, and upon 
which the commotion seems to center. Thither the multitude rushes. 
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But instead of finding the inmates of that house panic-stricken, and 
hurrying to and fro to carry out their valuables, and to save their 
lives, they behold them all calmly sitting with radiant faces and 
heavenly joy in their looks. True, the mighty wind is roaring, but 
not a speck of dust is disturbed; true, there are flames’ darting 
through the house, and lighting upon the heads of the assembly, but 
not a hair is singed. In the midst of the greatest disturbance 
imaginable, these people enjoy perfect peace and self-possession.' 

at is the meaning of these strange signs? They are, every 


-- one of them, interpreters of the merciful designs of God. The great 


commotion viewed as a whole served to attract the attention of people 
to the place where the Lord intended that they should see and hear 
of His wonderful works. The-roaring wind was like the ringing of 
bells, which summoned the hearers to the Church of Christ which 
was now to be solemnly inaugurated.. With the voice of the hurri- 
eane the Lord God Almighty called to the multitude in the Holy 
City:. “Come, and see the workings of the Lord, who is wonderful 
in counsel and mighty in deed.” The bright flames of fire served 
to direct unerringly the steps of the people as they came hurrying 
to the house where the apostles were assembled. The fact that 
neither wind nor fire caused the least injury to the inmates of the 
house argued to every observer that the directing hand of God was 
in that wind and fire, and that it was the glory of the God of Israel 
that filled that house, as it had filled in days long gone by the taber- 
‚nacle and the temple of Solomon, which had also filled the sanctuary 
that Isaiah beheld in his vision. 

But there was still more expressed by these peculiar signs. 
To Nicodemus the Lord had said in describing to him the mysterious 
conversion of a sinner, that it was a work of the Spirit, and that it 
proceeded like the wind, the sound of which can be heard, but the 
going and coming whereof cannot be determined. “So is every one 
that is born of the Spirit,” the Savior had added. This part of the 
Pentecostal miracle, then, was designed to prefigure the mysterious 
course of the Gospel through the earth. It was to teach that the 
time and the seasons of the Spirit’s working are in the hands of 
the Father; that God bestows His grace according to no law that 
is known to men; that the Church is supremely the handigorie of 
His Spirit, and men are merely His weak agents. 

The light streaming from the fiery tongues typified both the 
illumining and life-giving power of the Gospel. They that dwell in 
the land of the shadow of death are to be made to see a great light, 
wherever the story of the suffering Redeemer is proclaimed. The 
darkness of sin and the gloom of error are to be broken by the rays 
of this light of Him who said: “I am the Light of the world.” And 
with light there is to be conveyed to the sinners the genial warmth 
of a new life. His cold affections are to be warmed with love to 
God and to his fellowmen, as soon as he has been led to confess: 
“T believe in Jesus Christ, my Redeemer.” And those who have thus 
become illumined and warmed shall themselves shine as lights in 
this world, each one of them eager to urge his fellowmen to come 
and see what God can do by the Spirit of His mighty grace. The 
tongue-shaped forms typified the work of the Church of Christ, 
which is to be accomplished by the word of preaching alone. The 
might of arms, political influence, human graces, should not be con- 
sidered, as they often are, as essentials for building up the Church. 
From out of those tongues the Lord spoke, saying, “Preach my 
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Word!” And the cloven appearance of the tongues points to the | 
dividing and branching out of the Church into many countries and 


languages. Externally the Church may suffer divisions which God 
Himself makes, divisions according to localities and races; but 


internally it is one Church, as it is enlivened by one Spirit with the — 
hope of one life everlasting through faith in one Lord and one 


baptism. 


3. ’ ‘ 
What were the immediate effects of these Pentecostal signs? 


' Luke relates: “When this,” etc., vv. 6—8. 11—13. The first notice- — 


able effect, then, is a general confusion. The minds of men have 
’ been deeply stirred; there is questioning and counterquestioning ; 
all seems chaos and hopeless disorder where but an hour ago all 
had seemed peace and contentment. Such is the incoming of) the 


Gospel at a certain place: it causes a great many disturbances, and | 


seems to beget utter confusion, so that those who are heralding its 
coming must suffer many vile accusations as destroyers of the peace of 
men, and as dangerous beings, who delight in tumult and destruction. 
But this confusion is not of man’s working; the apostles had nothing 
at all to do with it, but were in a sense just as much lookers-on at 
the wonderful spectacle as the Jews outside. This chaos is a healthy 
chaos, such as preceded the creation of the world. Out of this hope- 
less disorder the great Fashioner brings exquisite order, and all 
strife which the Gospel begets ends in heavenly peace and rest. 
This strife and tribulation, therefore, those who love Christ should 
willingly suffer, and not allow themselves to become faint-hearted, 
when their fellowmen deprecate their efforts of love, and denounce 
_ them as disturbers of the world’s peace. 


Upon the consternation of the first half hour there follows eager ‘ 


curiosity, which strives to be satisfied by questioning. When the 


first impression of the Gospel is over, honest minds begin to search ' 


for the truth. Yielding to the first impression made upon them, 
and: having had a slight savor of the sweetness and grandeur of God’s 
grace, they crave more, and God has His preachers at hand for such 
inquirers; they hear and are made glad. A harvest of three thou- 
sand souls was reaped at this first outpouring. Never was the 
Jewish harvest festival celebrated with such signal success. 

True, it is but a human curiosity at the start which attracts 
these men; they have seen wonderful things; but even such merely 
human emotions the grace of God can direct to spiritual ends. 
It is a great thing to have a sinner’s attention aroused, and to suc- 
ceed in bringing a sinner where he can hear at least what serves 
his eternal interests, provided only the effort to bring a sinner near 
the Gospel is itself an orderly effort, and not, as in the wild-fire 
excitement of our modern revivals, calculated to beget nothing more 
than a human emotion. 

Lastly, St. Luke also mentions that the apostles met with oppo- 
—sition in a very unpleasant form: they had reflections cast upon 
their character. Malicious persons, who could offer no explanation 
to honest inquirers of the meaning of the events which they had 
witnessed, were still busy deriding them. They took their stand 
from the outset with the enemies of the Lord. This, too, was a 
useful effect: the Gospel thus proved itself the divider of men. 
It always acts thus where it is preached purely. The wicked are 
revealed by it, as well as the sorrowing comforted, it is a savor of 
life unto life, and of death unto death, ete. N 


